The Look Upon the /Mediterranean/
In his book Postmodernism, or, the Cultural Logic of Late Capitalism, Fredric Jameson highlights how in the analysis of semantic content linguists use a peculiar scheme which a a k a gi e o d as eithe o d o idea y alternating slash marks o a kets (Jameson, 1991: 260) . This scheme, of which Jameson regrets the absence within ideological analysis, could turn out to be very useful in our journey, although a brief and synthetic one, around the Mediterranean. Hence, it is necessary to distinguish what the word /Mediterranean/ describes -with all its etymological roots and different declinations throughout the centuries -f o the ea i g of the te Medite a ea as assumed within the present cultural and political debate. Separating these two levels of analysis, that is, the symbolic from the real level, could be useful to prevent the analysis from getting swamped by ague a d di ie s, he e the Medite a ea as i age, isio o metaphysics takes over, sometimes to the point of making the solid /Mediterranean/, intended as physical and temporal space, vanish.
At first, such a separation of the analytical process may come across as an easy method of research that could clarify all the theoretical contradictions and magically solve many of our doubts. Nonetheless, as soon as we consider the significantly broad and diverse recent literature on the Mediterranean, we realize that the path is anything but simple. The cultural and political Medite a ea idel des i ed i the te ts of the Mediterraneanist * Article published in Portuguese in RCCS 105 (December 2014). DOI: 10.4000/rccs.5825 scholars draws on and claims to obtain its strength, validity and justification right from the physical /Mediterranean/. One of the cardinal points in the interpretative compass of each of the main participants in this debate is constituted precisely by the analysis of the physical features, the nature of the /Mediterranean/, conceived as a primary ontological reality on which (almost) everything, humankind included, depends. In fact, Mediterranean anthropology is often considered as a direct and necessary consequence of the physical /Mediterranean/.
Fernand Braudel was one of the first scholars to suggest this special connection.
B audel s Mediterranean, at first described as a multifarious and irregular landscape A thousa d thi gs togethe . Not a la ds ape ut ou tless la ds apes… -Braudel, 1999: 7), expands and becomes elaborate to the poi t of e o i g a s ste , a system in which nature and humankind reconcile, offe i g a good ha e to app oa h histo i a diffe e t and original way.
The characteristics of the physical environment represent, for Braudel, the essential and (almost) sufficient basis to construct certain features of a historical-social formation. Later on other important scholars followed this trend of thought. To them too the Mediterranean appears marked by this special convergence of nature and spirit, as derived from the Mediterranean philosophical tradition. This connection apparently gave birth to a different anthropology, opposed to the one produced by modernity, which -allegedly -conceives of the dominion over atu e a p i ileged hu a su je t o l as fa as the se se of seei g a d k o i g is concerned. According to these theories, the man produced by modernity, e ti el de oted to atio alit a d s ie tifi p og ess, a d dep i ed of all the othe odil senses, is thus forced to produce an abstract, mechanistic and quantitative vision of life:
Thanks to the tradition of the Mediterranean philosophies -which does not stop with the tu i g poi t p odu ed ode it -we learned that there is a spiritual dimension of the cosmos; that this dimension expresses itself in the bios and through the bios; that, finally, the prodigious creativity of life forges and toughens the forms of consciousness. (Alcaro, 2006: 203) The nature, the geographical position, the geophysical configuration and the climatic status of the Mediterranean represent therefore the sine qua non, the e essa p e ise, the force that feeds (Cassano, 2007: 79 ) the cultural and political discourse on the Medite a ea : Three continents have always been facing the Mediterranean, and such a meeting of theirs in just one place has dissolved the differences, started a hybridization of the different, the great antidote against fundamentalisms and ethnic purges. The physical unity of the Mediterranean is not a touristic invention, but a common anchorage against divisions, the physical and material anchorage of a great common homeland, a root made of stone and sea, which is stronger than the differences of the shores, than the continental drift, than religions and ethnic prides from which the fundamentalist temptation endlessly arises. (Cassano, 2000: 19) The physical unity of the /Mediterranean/ turns then into ideal unity. The fact that many people fa e just o e pla e dissol es the diffe e es and forces, almost spontaneously, h idizatio , leading to e ip o al a k o ledge e t a d a epta e of the diffe e es.
The current academic de ate o the Medite a ea is e tered on this particular connection between human being and nature, which has developed there throughout the centuries. It is believed that this tight and immediate relationship gave birth to a social and historical development hi h is diffe e t, o igi al and fou ded o easo a le ess, as opposed to the social and historical formations of the North, which, fatally influenced by the harsh climate and by geography, have been founded mostly upon (self)destroying atio alit 1 (Latouche, 1999) .
Thus, the Medite a ea has e o e a fe tile la d he e e ethi al-political theories are being produced:
The Mediterranean is an elusive space with contours one often fails to grasp. The Mediterranean is more than just a sea in between land masses or a a iti e o ti e t whose traces could be easily followed on a map, confounding all attempts at geographical reductionism. It appeals to the imaginary, forming a world composed of multiple narratives, inspiring as well as stirring political angst. A geo-cultural ensemble whose coordinates shift according to historical time and the rhythms of memory, the Mediterranean world defies established rules and entrenched discourses which turn it into a mere border of Europe or even a blurry neighbourhood. (Bechev and Nicolaidis, 2010: xi) The presence a d oe iste e of a ultu es that characterize the Mediterranean region has become a typical leitmotif of the contemporary debate. In other words, the
Mediterranean is ep ese ted as a eal ulti e se of i ilizatio s, ultu es, la guages, symbolic and expressive universes to be opposed as a cultural and political alternative to
1 "e ge Latou he u de li es that [t]he reasonable, phronesis, implies a certain degree of craftiness (metis) and necessarily makes room for rivalry (agon) since it thrives on debate and conflict while rationality assumes to impose itself without discussion. Nonetheless, the reasonable is not the search for success at any price, it is not pure technique. The drive towards the good is always present there. Precisely because of this, the rediscovery of the reasonable, of phronesis, is particularly useful to get out of the contemporary crisis. Prudence (phronesis) is undisputedly Mediterranean, from Aristotle to Cicero; it implies an acute awareness of the tragic condition of man and, at the same time, an always alert sense of the limits of every situatio Latou he, 1999: 53).
the o ea i d ifts of glo alizatio (Cassano and Zolo, 2007: 17) .
These representations of the Mediterranean (although described here in a necessarily synthetic manner, and therefore running the risk of not doing them full justice) meet with some evident logical difficulties once we o side that the o ept of atu e o hi h they are founded remains closely anchored to primeval nature only, to naturalistic, extrahuman and extra-historical nature, that is, the realm of pure chance, lacking consciousness and intentionality. In fact, there is no concern for what, in a historicist-dialectical perspective, or in a Hegelian-Ma ist pe spe ti e, is atu e as se o d atu e, that is, all those social automatisms -such as the market and the accumulation of capital -which, in the contemporary age, constitute something that precedes, shapes and influences the conscious social action of individuals, while escaping their control.
The methodological and epistemological premises of these particular representations of the Mediterranean also fall short when the concept of geog aph o spa e the efe to is o side ed. The Medite a ea spa e is ofte dis o e ted f o so ial a d histo i al dynamics, in other words, no emphasis is given to the material bonds between the Mediterranean geography and political-economic processes. Actually, there is no due consideration of the fa t that eithe ti e o spa e a e assig ed o je ti e ea i gs independently of material processes, and that it is only through investigation of the latter that we can properly ground our concepts of the fo e (Harvey, 1989: 204) . Thus, the /Mediterranean/ should be observed and analyzed on the basis of this materialistic o eptio of the og iti e atego ies, a o di g to hi h the o je ti e o eptio s of time and space are necessarily created through material practices and processes which se e to ep odu e so ial life (ibidem). 
Policing the Mediterranean Borders
In fact, instead of being a place for a meeting of differences, the Mediterranean has turned into a permanent, mobile and enveloping border, preventing meetings and separating people, espe iall the i h f o the poo , the ha es f o the ha e ots, the hite The relation of the exception is a relation of ban. He who has been banned is not, in fact, simply set outside the law and made indifferent to it but rather abandoned by it, that is, exposed and threatened on the threshold in which life and law, outside and inside, become indistinguishable. (Agamben, 1998: 28) Indeed, migrants crossing the Mediterranean have often been i dis i i atel pushed a k We can talk as much as we want about human rights and the importance of complying with international obligations, but if at the same time we just leave people to die -perhaps e ause e do t k o thei ide tit o e ause the o e f o Af i a -it exposes how meaningless those words are. (The Guardian, March 28, 2012) .
Conclusion: Is the Sy oli Mediterra ea a Real Alternative?
After this brief but clarifying journey around the /Mediterranean/, time is ripe to tackle again the contradictions et ee the eal a d the s oli Medite a ea . As stated previously, the Medite a ea has e o e a site he e e ethi al-political theories are produced and these need to be confronted. Despite the fact that the Mediterranean has practically turned into a postmodern cemetery, and despite the fact that the everyday life of the Mediterranean people is actually marked, year by year, by disparities (between north and south Mediterranean shores) concerning infant mortality, life expectancy, illiteracy rates, individual health-care expenses, the proportion of the population living below the threshold of poverty, and unemployment rates, in part of the cultural studies on the Mediterranean, the Mediterranean region is still considered to be a privileged place where differences and pluralities peacefully coexist, as the site where different i ilizatio s triumph over space and time, creating thus a ultu al ulti e se. Many authors today look at the Medite a ea as a pla e he e in the same field many games are played at the sa e ti e (Cassano, 2007: 95) , a political-cultural lab which cannot be reduced to universalisms, and therefore able to draw the lines of the social, political and anthropological model that could save humankind from i tole a e a d olo ialis .
Such an aversion to universalism, indeed, is one of the major tenets of the theoretical 2 One particular event provides an insight on the tragic and disconcerting conditions that African migrants have to fa e ossi g the Medite a ea "ea. I the ase of hat is o efe ed to as the left-to-die boat, migrants fleeing Tripoli by boat on 27 March 2011 were left to drift for 14 days, with no water or food on board, until they landed back on the Libyan shores; 63 of them died, despite the significant naval and aerial presence in the area due to the military intervention in Libya. The mig a ts dist ess alls, received by Italy, went unanswered for days. A nine-month investigation by the Council of Europe has brought to light the human and institutional failings that o de ed the oat s o upa ts to thei deadl fate.
dis ou se o the Medite a ea . The Medite a ea attitudes of esista e, repeatedly highlighted and brought up in the lite atu e, a e esse tiall t o: the o u ita ia a d the dialogical. The fi st approach is theoretically grounded on an essentialist concept of culture and on the defence of lo al ultu e, of folklore, as hete o o ous a d esista t to Atla tic globalization, and as the paramount expression of the autonomy of the subject.
Apparently opposed to the first, the dialogical app oa h has as its ke o ds h idizatio and melting of identities, which can only be achieved, however, if ultu es are freed from power relations, that is, f o the dile a of the su o di ate a epta e of, and the allergic and intolerant reaction towards, the other (Cassano, 2007: 93) .
Both approaches deserve several remarks. First of all, if we consider the concept of ultu e a d so ial ha o o hi h the a e fou ded, they look much less distant than the a e usuall assu ed to e. I oth ases, ultu e is ai l o side ed as a given or already constituted essence, and i the dialogical pe spe ti e hi h e ai s, however,
un-dialectical ultu es o l hold a dialogue, a d ha o is sought al ost)
exclusively in the field of culture.
Latel , the theo eti al o e e t suppo ti g the dialogical pe spe ti e, hi h e jo s larger diffusion than the communitarian perspective (which seems to tend towards ultu al losu e , has st o gl de eloped a d over time has gained increasing importance within the public debate. The s ste fou ded o the dialogue et ee -almost equivalent -ultu es, o o the dialogue a o g diffe e t s oli u i e ses, does not seem, however, to constitute a real alte ati e to Atla ti universalism for it seems to reproduce, although on a smaller scale, the same conditions it opposes. In fact, within the lo al ultu es -whether holding a dialogue or not -there is a structure of power in place that enacts an analogous dialectic of normalization, discipline and self-discipline of the subjects included therein, leading to a consequent radical exclusion of all the other subjects.
Moreover, it appears evident that a view founded o ultu al dialogue, namely on the tolerance of the other (a classi o ept of Atla ti liberalism, by the way), cannot but conceal the existing asymmetries and conflicts, without solving them in any possible way. It has been observed, in fact, although with reference to a different analytical perspective, that tole a e is ot gi e ithout skepti is a d pe haps i is ; o ithout a epti g a state of conflict, even in a tragic sense, that is to say, an internalized intolerance (Fortini, 1990: 88) .
Thus, Mediterranean ulti e salis , rather than offering an alte ati e model that esists the Atla ti /li e al p o ess of e o o i a d ultu al globalization, seems to match it perfectly. In fact, if a particular regime of accumulation needs a coherent schema of reproduction in order to exist, a d the efo e e ui es a materialization of the regime of accumulation taking the form of norms, habits, laws, regulating networks and so on that ensure the unity of the process, i.e. the appropriate consistency of individual behaviours with the schema of rep odu tio (Lipietz, 1986 , cit. by Harvey, 1989 advantage, therefore, of political practices and cultural forms that enable it to preserve its extreme dynamism and, at the same time, to acquire features sufficiently organized to work in a coherent way. In other words, the Mediterranean ulti e salist theo ies e tio ed above seem to support -thanks to the substantial impermeability of the conceptual scheme on which every culture (although holding a dialogue) is allegedly founded -precisely those molecular processes of the endless accumulation of capital.
Multi e salis radically denies, then, the universal structure of human experience since experience is always considered as depending on a particular vision of the world, hi h i tu o igi ates f o the ultu e of elo gi g. Insofar as ulti e salis e ases from the theoretical (and practical) horizon the possibility of a unitary claim, by all human beings, to a different global economic and social system, the collective issues disappear.
Human experience is considered to be organized on the basis of a conceptual scheme that actually makes its translation into another scheme impossible, because the experiential data of one might lack their equivalent in the other. On the basis of this theoretical approach, therefore, there is no world, but only manifold representations of it, each one irreducible to the other.
It appears necessary, then, to dwell o a fu the aspe t of the ulti e salist theo ies: What is denied, or not considered, is the way subjectivity itself is defined through that particular dialectic of recognition/nonrecognition of the other that is not I. In fact, this is overlooked because the subject is never a presupposition, as claimed by the metaphysics of liberalism -through the vision of the individual as original subject of freedom -or by Christian metaphysics -through the vision of the hu a ei g as eated eatu e ; the subject is rather a position, i.e. the result of a becoming, and specifically the outcome of a series of structures of relations. (Finelli, 2005: 26-27 ).
The subject emerging from the theo eti al Medite a eanist productionsot ithsta di g the the ap of ultu al dialogue, which melts the identities and mitigates the agg essi e a d allous e p essio s of the ultu e of o igi -remains an assumed subject, unable to escape the o eptual s he e of o igi that necessarily informs him/her, and consequently incapable of establishing a dialectical relationship with other individuals. From this perspective, Mediterranean ulti e salis does not represent at all a real alternative to the Atla ti tsu a i.
Finally, it cannot be overlooked that any reference to social class disappears in the Medite a eanist theo ies, although the issue of the dialogue a o g ultu es does ot appear to be raised for the subjects belonging to the dominant upper classes. This latter group has created a transnational social class, irrespective of national, religious and ultu al belonging, and is able to substantially enjoy the same standards and ways of life, the same level of consumption and education, and the same amusement and meeting places. Briefly, it is a class that lives entirely separated from the everyday life of common people in their countries.
It is exactly at this point that the u e t de ate o the Medite a ea e eals its 
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